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PREFACE. 



The work in which the editor is often engaged has su^ested to 
him that there may be many persons who will hail with pleasure 
a new and handy edition of the Altus of Sl Columba, as well 
from veneration for the memory of the author, as from apprecia- 
tion of the intrinsic merits of the work and of its interest as a 
specimen of the antient Celtic Latin poetry. 

What follows does not pretend to offer a critical text, as the 
object is to call attention to the great hymn itself, rather than to 
the minor peculiarities of its form. The spelling is therefore 
given in its ordinary shape, and one or two corrections have been 
made of what seem to be simply copyists' blunders. Some con- 
jectural emendations are suggested in the notes. The text has 
been taken from the (unhappily uncompleted) edition of the Liber 
Hymnorum, prepared for the Irish Archaeological and Celtic 
Society, by the late Dr. Todd, who includes in his notes a reprint 
of Colgan's edition of the Capitula now missing in the Codex 
he used ; and the information and observations contained in his 
notes have been freely used in preparing the present edition. 

The words of the poem are accompanied by a double commen- 
tary, viz. first, a paraphrastic translation into English prose, and 
secondly, a series of notes designed chiefly, though not exclu- 
sively, to assist the reader, by placing before him the passages 
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of Scripture cited or alluded to in the text, as far as this can be 
done for the work of a writer who was using a Latin version other 
than the present 

The authorship, ascribed by an apparently unbroken tradition 
to Columba, does not seem open to any serious doubt ; and may 
be held confirmed by what little internal evidence the poem itself 
offers. The tendency to expatiate upon the creatures of the 
Angelic world will not seem unnatural to any who have read 
the Third Book of Adamnan, and a certain proclivity to dwell 
upon the terrible, recalls that element in Columba's character 
which sometimes threw shadows on the brightness of his life, and 
infused with a certain awe the veneration which surrounded his 
memory after death. 

The intrinsic merits of the composition are undoubtedly very 
great, especially in the latter Capitula^ some of which the editor 
thinks would not suffer by comparison with the Dies Jrce, It is 
by these that he hopes the poem will commend itself to those 
to whom it may have hitherto been unknown, and he has not 
thought it worth while to refer to the different legends regarding 
the circumstances of its composition, or the supernatural advan- 
tages claimed for its recitation. 

B. 



liLTUS Prosator, Vetustus 
OicTum, et Ingenitus, 
Erat absque origine 
Primordio et crepidine, 
Est et erit in siecula 
Saeculorum infimta ; 
Cui est Unigenitus 
Christus et Sanctus Spiritus 
Co-Ktemus in glorii 
Deitatis perpetua : 
Non tres deos depromimus 
Sed unum Deum dicimus, 
Salv4 fide in Personis 
Tribus gloriosissimis. 

Paraphrase. 
The Most High, the Father of all, the Anticnt of days, and 
Unbegotten, without origin, without beginning, and without limit, 
was, is, and will be for ever and ever ; with Whom is co-etemal 
in everlasting glory of Godhead the Only-Begotten Son, Who also 
is the Christ, and the Holy Spirit. We set not forth three gods, 
but say that God is One, still holding ever the faith in Three 
roost glorious Persons. 
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Notes. 



Alius, The commencement recalls very strongly the words of 
Ecclus. i. 8. "Unus est Altissimus Creator Omnipotens — There is 
One Most High Creator Almighty." The word Alius itself is never 
employed in the Vulgate to indicate God, but Aliissimus very 
frequently. 

Prosaior. Saior^ a sower or planter, hence poetically transferred to a 
begetter, father. (Hominum atque deorum. Virgil.) The force oipro 
indicates the Supreme or original Father (cf. proavus &c.) The idea 
here intended to be conveyed is doubtless that enunciated by St Paul. 
I Cor. viii. 6. "Deus Pater ex Quo omnia — God the Father, of 
Whom are all things." And again, Eph. iii. 14, 15. "Flecto genua 
mea ad Patrem Domini nostri Jesu Christi, ex Quo omnis patemitas 
in cceUs et in terri nominatur — I bow my knees unto the Father of our 
Lord Jesus Christ, of Whom all fatherhood in heaven and in earth is 
named." And iv. 6. " Unus Deus et Pater omnium — There is one 
God and Father of all." 

Veiusius dierum. This evidently represents the Aniiquus dierum 
of Dan. vii. 9, 13 and 22. 

Ingeniius, This expression is not found in Scripture. The doctrine 
is stated in the Athanasian Creed : — *' Pater a nullo est factus, nee 
creatus, nee genitus — The Father is made of none, neither created, nor 
begotten," and the word occurs in Church Offices, e.g. the Trinity 
Sunday Antiphon at Magmficai in the Roman Breviary : — " Te Deum 

Patrem Ingenitum confitemur &c — We acknowledge Thee, O 

God the Father Unbegotten !" 

Erai 6r*c, There might be some question whether erai should be 
translated in conjunction with esi and erii^ did it not appear evident 
that the whole of these four lines are meant for a poetical paraphrase 
of Apoc. i. 8. " Ego sum A et n, principium et finis, dicit Dominus 
Deus, Qui est, et Qui erat, et Qui ven turns est, Omnipotens — I am 
A and n, the beginning and the ending, saith the Lord God, Which is, 
and Which was, and Which is to come, the Almighty." 

Absque origine 6t*c, This phrase has considerable resemblance to 
the words applied to Melchisedec, Heb. viii. 3. "Sine patre, sine 
matre, sine genealogid. ; neque initium dierum, neque finem vitse 
habens — Without father, without mother, without descent ; having 



THE ALTOS OF ST. COLUMBA. 3 

neither beginning of days nor end of life," for which reason he is 
compared to the Son of God Himself. 

Primordio seems to be meant to be pronounced as a trisyllable. 

Crepidine. This word in the Vulgate seems always to mean a brim, 
edge, or boundary ; of a river, Ex. ii. 5 ; of an Altar, Lev. i. 15 ; of a 
place. Judges vii. 23 ; of an hill, Judith vii. 3 ; &c., &c., &c. 

The rest of this chapter calls for little comment, except as regards 
its remarkable coincidence with the actual words of the Athanasian 
Creed. This coincidence is so striking as almost to force upon the 
mind the conclusion that Columba must have been acquainted with the 
hymn in question. 

Besides the use of the word Ingenitus, already pointed out, mark 
the following, 

Cui est Unigenitus Paths, et FIlii, et Spirit&s 

Christus et Sanctus Spiritus Sancti una est Divinitas, squalls 

Co-Ktemus in glorii gloria, co-slema Majestas, 

Deitatis perpetui. ...Tots tres Persons co-sternfe 

Non tres deos depromimus Sicut singillatim unamquamque 

Sed unum Deum dicimus, Personam Deum ac Dominum 

Salvd fide in Fersonis coniiteri Christian^ veritate com- 

Tribus gloriosissimis. pellimur, ita tres deos aut Do- 

minos diccre Catholicfl Religione 

prohibemur. 
This chapter alone consists of fourteen instead of twelve lines. 
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ONOS creavit Angelos — 
Ordines et Archangelos 
Principatuum ac Sedium, 
Potestatum, Virtutium ; 
Uti non esset bonitas 
Otiosa ac Majestas 
Trinitatis in omnibus 
Largitatis muneribus, 
Sed haberet ccelestia 
In quibus privilegia 
Ostenderet magnopere 
Possibili fatimine. 

Paraphrase. 

He created the Angels in original goodness ; the Orders, and 
Archangels of every Principality and Throne, Might and Power ; 
that the goodness and Majesty of the Trinity might not be 
inactive in any gift of bounty, but might have heavenly creatures 
wherein to show graces as great as any utterance can express. 

Notes. 

After the first chapter, in which God is praised as He is in Himself, 
the thought of the author of the A/^s passes through three phases, in 
each of which he praises the Most High for a special class of His 
works. Chapters B to H are dedicated to the Angelic world, I to P 
to the material cosmogony as understood by the writer, and after Q, 
which is introductory to the last part, the rest speaks of those things 
which shall be hereafter. Each section thus comprises seven 
chapters.* 

1 It is perhaps unnecessary to remind the reader that in the Latin language, in its antient 
form, I stands for both I and J, and V for U, V, and W. 
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BoKos. That the peculiar position of this adjective with relation to 
the verb and substantive is intended to lay the stress upon the 
particular state in which the Angels were created, appears to the 
present writer most probable, not only from the general consideration 
of the Qsage of the Latin language and of the suitability of such a 
meaning in this part of the poem, but also from a comparison of 
several places in the Vulgate in which an identical construction 
occurs. For instance, Jer. vii. 3. " Bonas facite vias vestras — Make 
your ways good," which is found also in xxvi. 13. Or, again, Is. xl. 3. 
"Rectas facite in solitudine semitas Dei nostri — Make straight in tbe 
wilderness the paths of our God." 

A passage very similar to the present, but relating to men, is found 
in EccL vii. 3a " Solununodo hoc inveni, quod fccerit Deus hominem 
rectum, et ipse se infinitis miscueril quresUonibus — This only have 1 
found, that God made man upright, but he hath entangled btmselT 
with endless questions." 

Ordines et uq. The construction of these three lines presents very 
great difficulties. 

In regard to the first. Dr. Todd, for the purposes of his translation, 
accepts the reading of the text as given by Colgan, and renders "the 
Archangels and the Orders of the Principalities, Thrones, &c." But 
the present writer confesses that this reading, however convenient and 
desirable for the sense, is in his judgment inadmissible, on account of 
Archangelos being required at the end of the Une to give the rhyme 
(such as it is) with Angelas. 

Accepting thus perforce the reading as found in the ZJber Hymn- 
orum, there is no escape from tbe rendering given in the paraphrase, 
and to suppose that the Angelology of Columba was not of that fixed 
and precise character to be found for instance, in the Sermon ascribed 
to Pope St. Gregory the Great and quoted in the Roman Breviary on 
Michaelmas Day. While accepting the words used in Eph. i. 21, and 
CoL i. 16, as indicating spheres of Angelic life, he seems to consider 
principalities and powers, and the like, as regiments or divisions each 
containing Archangels and other varying ranks (ordines.) He no 
more saw the necessity of enumerating every regiment or division 
of this kind of which he had heard, than did St Paul himself in the 
passages cited. 

The line beginning Prineifiatuum has a syllable too many, and tbe 
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next would be a syllable short, were it not for the grammatical blunder 
of Virtutium, which the scholiast actually states was committed on 
purpose to make the line scan. It seems much more probable that 
the ac originally belonged to the under line and got transferred to the 
upper by some error of dictation or transcription, after which some 
other copyist swelled out the faulty line (and certainly improved the 
rh)rme) by the introduction of the / into vtrtutum. Restored as 
suggested, the lines would run 

Principatuum, Sedium, 
Potestatum ac Virtutum. 

The terms are of course taken from the passages of St. Paul, Eph. 
i. 21. " Suscitans (sc. Pater gloriae) ilium (sc. Christum) a mortuis et 
constituens ad dexteram Suam in coelestibus, supra omnem princi- 
patum et potestatem et virtutem et dominationem, et omne nomen 
quod nominatur non solum in hoc sseculo, sed etiam in futuro — [The 
Father of glory] raised [Christ] from the dead and set Him at His 
own right hand in the heavenly places, far above all principality and 
power and might and dominion and every name that is named, not 
only in this world, but also in that which is to come." And Col. i. i6. 
" Quoniam in Ipso (sc. Filio) condita sunt universa in coelis et in 
terri, visibilia et invisibilia, sive throni, sive dominationes, sive 
principatus, sive potestates ; omnia per Ipsum et in Ipso creata sunt 
— For in the Son were all things created that are in heaven and that 
are in earth, visible and invisible, whether they be thrones or do- 
minions or principalities or powers, all things were created by Him 
and in Him." 

Uti non esset et seq. Dr. Todd points out that these words occur 
with little difference in the treatise De EccUsiasticis Doginatibtis^ 
which is generally believed to be the work of Gennadius, a Priest 
of Marseilles, who flourished in the latter part of the 5th Century and 
was thus a contemporary of Patrick^ — " Facti sunt Angeli et omnes 

1 It is true that this treatise has been ascribed to St. Augustine of Hippo, St. Isidore of 
Seville (circa a.d. 600,) and, by Hernandez, to Bracharius, Bishop of Seville after 660, but the 
weight of critical authority vastly preponderates in favour of Gennadius. The Benedictine 
editors consider it certain that he was the author. If another argument were needed it mighi 
be drawn from this passage of the Alius, The notorious connection between the churches of 
Gaul and Ireland need not be enlarged upon. 
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ccelestes virtutes, ut non esset otiosa Dei bonitas, sed haberet[in 
quibus bonitatem Suam ostenderet — The Angels and all the heavenly 
powers were created, that the goodness of God might not be inactive, 
but might have creatures wherein to show His goodness." 

Magnopere possibUi fatimim. The translation of these three words 
can be little better than a guess. The last is supposed by Dr. Todd 
to be derived ixom/ari, to speak, atfateri, to acknowledge. 
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C 



CELI de regni apice, 
Stationis Angelicas 
Claritate prsefulgoris, 
Venustate speciminis, 
Superbiendo nierat 
Lucifer quem formaverat, 
Apostatseque Angeli, 
Eodem lapsu lugubri 
Auctoris caenodoxiae, 
Pervicacis invidiae ; 
Caeteris remanentibus 
In suis principatibus. 

Paraphrase. 

From the highest place in the kingdom of heaven, from the 
glorious brightness of the Angelic state, from the loveliness of his 
form, fell by pride the morning-star whom God had made, and in 
the same woeful fall of the author of vain-glory and obstinate 
envy went to ruin the Apostate Angels, while the others abode 
still in their princely dignities. 

Notes. 

The whole chapter is founded on an application to Satan of the 
passage in Is. xiv. 9 — 21, in which the ghost of the King of Babylon is 
described entering the netherworld and greeted with vindictive joy by 
the ghosts of his wronged victims, who find him at last reduced to 
their own level They address him as the morning-star (Lucifer) now 
dropped out of that (political) firmament of which he had used to be 
the brightest luminary, and jeer him with the remembrance of his 
once overweening pride. 
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The very usual application of this passage to the devil seems to 
be founded upon several scattered passages, such as Luke x. i3. 
" Videbam Satanam sicut fulgur de ccelo cadentem — I saw Satan as 
lightning fall from heaven." And i Tim. iii. 6. " Ne in superbiam 
elatus, in judicium incidat diaboli — Lest, being lifted up with pride, 
he fall into the coademnation of the devil," which is understood by SL 
John Chrysostom to mean that his condemnatioa befell the devil 
owing to pride. The latter part of the chapter seems written with 
some recollection of the words in which St Jude (6) speaks of 
"Angelos qui non servaverunt suum principatum, sed dereliquenint 
suum domicilium — the Angels which kept not their principality, but 
Itft their own habitation." 
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RACO magnus teterrimus, 
Terribilis et antiquus, 
Qui fuit serpens hibricus 
Sapientior omnibus 
Bestiis et animantibus 
Terrae ferocioribus, 
Tertiam partem siderum 
Traxit secum in barathrum 
Locorum infemalium 
Diversorumque carcerum, 
Refugas veri luminis, 
Paradiso prsecipites. 

Paraphrase. 

The great unclean dragon, dread and old, who also was that 
slippery serpent which was more subtle than any wild beast or 
living thing of the earth, drew with him into the pit of infernal 
abodes and divers prisons the third part of the stars, who had 
forsaken the True Light and were cast down headlong from 
Paradise. 

Notes. 

Draco. Apoc. xii. 9. " Et projectus est draco ille magnus serpens 
antiquus qui vocatur diabolus et Satanas, qui seducit universum 
orbem — And that great dragon was cast out, the old serpent, which is 
called the devil and Satan, which deceiveth the whole world." 

Sapientior, Gen. iii. i. '^ Serpens erat callidior cunctis animantibus 
terrae — The serpent was more subtle than any living thing of the earth." 

Tertiam partem^ &*c, Apoc. xii. 4. " Et cauda ejus (sc. draconis) 
trahebat tertiam partem stellarum coeli ct misit eas in terram — And 
the dragon's tail drew the third part of the stars of heaven, and did 
cast them to the earth." 
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'XCELSUS mundi machinam 
Frsevidens et harmoniam, 
Coelura et terrain fecerat, 
Mare et aquas condidit, 
Herbanim quoque gennina, 
Vii^horura arbuscula, 
Solem, lunaro ac sidera, 
Ignem ac necessaria, 
Aves, pi sees, et pecora, 
Bestias et animalia ; 
Hominem demum regere 
Protoplastum pnesagmine. 

Paraphrase. 

The Most High having foreseen the structure and harmony of 
every part of the world before any of it yet existed, created heaven 
and earth. He made the sea and the waters, the herb also 
yielding seed, and the tree forming thickets, the sun, the moon, 
and the stars, the fire and all things needful for us, the birds, the 
fishes and the cattle, beasts and all living things, and at the last 
He made the first man to rule over them all, according to His 
Own fore- ordinance. 

Notes. 
With the exception of three words, this chapter needs neither com- 
ment nor illustration, being founded entirely upon the isl Qiapier of 

Pravidem. The Rev. J. M'Suibhne, S. J., favours the editor with 
the following remark : "The poet refers, in terms of human thought, 
to the contemplation of the plan of the universe ih the Word, the 
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adequate Expression of the Divine consciousness and of the infinite 
possible variety of ways in which the Divine perfections are partici- 
pable by imitation by finite natures." 

Protoplastus is an ecclesiastical term meaning first-made (sc. man) 
and used only of Adam and Eve. It is found e.g. in the Hynm Pange 
lingua... Lour earn (more correctly Praslium) thus — 

" De parentis protoplasti 
Fraude Factor condolens — ^ 
God his Maker sorely grieving 
That the first-made Adam fell — 

PrcBsagmine. This word is excessively difficult, but it is found 
again in chapter O in a position which fuUy justifies the derivation 
which Dr. Todd, assisted also by a note in the Leabhar Breacc, assigns 
to it iroia prcBsagire. The superiority of Adam over the other animals 
is found predicted in Gen. i. 26. " Et ait [Deus :] Faciamus hominem 
ad imaginem et similitudinem Nostram : et praesit piscibus maris, et 
volatilibus cceli, et bestiis, universaeque terras, omnique reptili quod 
movetur in terri — And [God] said : Let Us make man after Our Own 
image and likeness, and let him be over the fish of the sea, and the 
fowl of the air, and the cattle, and all the earth, and over every 
creeping thing that moveth upon the earth." 
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F 



ACTIS simul sideribus, 
iEtheris luminaribus, 
Collaudaverunt Angeli, 
Factura prae mirabili, 
Immensse molis Dominum, 
Opificem coelestiumy 
Prseconio laudabili 
Debito et immobili, 
Concentuque egregio 
Grates egerunt Domino, 
Amore et arbitrio, 
Non naturae donario. 

Paraphrase. 

As soon as were made the constellations, the lights of the firma- 
ment, the Angels, with praiseworthy socTg, due and unalterable, 
with one consent praised for His marvellous handywork, the Lord 
of the vast mass, the Framer of the heavenly worlds, and in love 
and free-wiU, under no compulsion of nature, gave thanks in 
exquisite harmony to the Lord. 

Note. 

The whole chapter is founded upon Job xxxviii. 4, 7, which now 

runs as follows : '' Ubi eras quando. ponebam fimdamenta terrse ? 

cum Me laudarent simul astra matutina, et jubilarent omnes filii Dei — 

Where wast thou when I laid the foundations of the earth ? 

when the morning stars sang together, and all the sons of God shouted 
for joy ?* But Dr. Todd points out that the version used by the author 
must have been that earlier than the time of St Jerome, and which is 
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thus "given by Sabatier from the MS. Majoris Monast" — "Quando 
facta sunt simul sidera laudaverunt Me voce magni omnes Angeli 
Mei— As soon as the constellations were made, all Mine Angels 
praised Me with a loud voice." This is also the LXX reading. 
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G. 



I RASSATIS primis duobus 

Seductisque parentibus, 
Secundo ruit Zabulus 
Cum suis satellitibus ; 
Quorum horrore vultuum 
Son que volitantium 
Constemarentur homines 
Metu territi fragiles, 
Non valentes camalibus 
Hsc intueri visibus ; 
Qui nunc ligantur fascibus 
Ei^astulorum nexibus. 
Paraphrase. 
When our two first parents had been assailed and beguiled, the 
devil and his crew fell a second time. These ate they who by 
the dreadfulness of their faces and the noise of their wings would 
scare frail fear-stricken men, unable to gaze with fleshly eyes upon 
such beings. These are they who are bound in bundles in the 
bonds of theii prison-house. 

Notes. 
Secuttdo. That is, apparently, that Satan and his Angels, by the 
seduction of man, sank themselves into another and deeper degree of 
moral degradation. 

Zabulus seems to be a corrupt form of the Greek word diaiolos, 
which may possibly in some times and places have been pronounced 
as a trisyllable. Cf. Greek Zeus from Sanscrit Dyaus. 

Faseibus. The idea seems to be taken from Matth. xiii. 30. 
" Colligite primum zizanja et alligate ea in fascicules ad comburendum 
— Gather ye together first the tares, and bind them in bundles to 
bum them." 
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H 



IC sublatus h medio 
Dejectus est a Domino ; 
Cujus aeris spatium 
Constipatur satellitum 
Globo invisibilium 
Turbido perduellium, 
Ne malis exemplaribus 
Imbuti ac sceleribus, 
Nullis unquam t^entibus 
Septis ac parietibus 
Fomicarentur homines 
Palam omnium oculis. 

Paraphrase. 

The Lord took the evil one out of the midst and cast him 
down. The stormy flock of his rebel followers crowdeth the air, 
yet still unseen, lest men should be so polluted by their evil 
pattern and foul acts as to defile themselves before the eyes of 
all, unhidden by screen or wall. 

Notes. 

The thought is founded on Eph. ii. i — 3. " Vos, cum essetis mortui 
delictis et peccatis vestris, in quibus aliquando ambulistis secundum 
'V. saeculum mundi hujus, secundum principem potestatis a^ris, hujus 

spiritus, qui nunc operatur in filiis diffidentiae ; in quibus et nos omnes 
aliquando conversati sumus in desideriis camis nostrae, facientes volun- 
tatem camis, — ^You, who were dead in trespasses and sins, wherein in 
time past ye walked according to the course of this world, according to 
the prince of the power of the air, the spirit that now worketh in the 
children of disobedience ; wherein also we all had our conversation in 
times past, in the lusts of our flesh, fulfilling the desires of the flesh.** 
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ANVEHUNT nubes pomias 
Ex fontibus bnimali^ 
Tribus profundioribus 
Oceani dodrantibus 
Maris, co^i climatibus, 
Casruleis turbinibus, 
Pioruturas segctibus 
Vineis et germinibus ; 
AgitaUe flaminibus 
Thesauiis cmergentJbus ; 
Quique paludes marinas 
Evacuant reciprocas. 

Paraphrase. 
From the three deeper fountains of ocean, the three quarters ol' 
the sea, the clouds driven by the winds as they come forth from 
their treasure-houses, bear up sea-mists through dark-blue water- 
spouts into the regions of the sky, to benefit anon the crops, tlie 
vineyards, and the budding herbage, and thus each fountain 
emptieth those shallows of the sea whereto it correspond cth. 

Notes. 

The poet now enters upon the second division of his subject, vit, 

the works of the Divine Power as manifested in the material universe. 

This chapter is remarkable on account of the scicniilic theories 

Fontibus .... iribttS Ociani dodrantibus. The fountains are pro- 
bably derived from Gen. vii. 1 1. " Kupti sunt onines fonles abyssi 
magna:: — All the fountains of the great deep were brokuii up." 

Columba appears to have represented the world to himself as a 
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watery disk, wherein the land stood like an island surrounded by the 
circumambient stream of the River Oceanus, It may be conjectured 
that he regarded the three seas with which he was acquainted, viz., 
the North Sea, the Atlantic, and the Mediterranean, as three great 
pools of this Ocean River, containing in themselves something like 
three quarters of its volume, and possibly covering the springs by 
which it was fed. 

He thought that a certain amount of the Ocean-River was regularly 
carried up through water-spouts into the sky, in order to form rain, 
and that it was this periodical diminution of the sea's volume which 
caused it to recede at regular intervals from the shore — thus pro- 
ducing the phenomena of tides. 

Paludes must be understood of the shallow parts of the sea, viz., 
those from which the water retires when the tide goes down. 

Reciprocasy that is, those shores belonging to each of the three seas 
respectively. 

Thesauris emergentibus. Ps. cxxxiv, 7. "Educens nubes ab ex- 
tremo terras, fulgura in pluviam fecit, qui producit ventos de thesauris 
suis — He causeth the clouds to ascend from the ends of the earth. He 
maketh lightnings for the rain, He bringeth the winds out of His 
treasuries." 
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A DUG A ac tyrannica 
Mundique momentanea 
Regum praesenti gloria 
Nutu Dei deposita, 
Ecce gigantes gemere 
Sub aquis magno ulcere 
Comprobantur, incendio 
Aduri ac supplicio, 
Cocytique charybdibus 
Strangulati turgentibus, 
Scyllis obtecti, fluctibus 
Eliduntur et scrupibus. 

Paraphrase. 

When the fleeting and despotic present glory of kings, which 
endureth but a moment in the world, hath been abrogated by the 
will of God, behold, the giants are proved to groan in much 
suffering under the waters, to burn in fire and torments, choked 
by the angry whirlpools of Gocytus. Hollow rocks rest on them, 
and the waves dash them against the stones. 

Notes. 

This chapter seems to be founded upon Job xxvi. 5, where Job, 
speaking of the Divine Power, says : ** Ecce gigantes gemunt sub 
aquis, et qui habitant cum eis. Nudus est infernus coram Illo, &c. — 
Behold, the giants groan under the waters, and they that dwell with 
them. Hell is naked before Him, &c." Archbishop Kcnrick, in his 
Bible, considers that this passage refers to the ghosts of the dead, and 
that " under the waters" is a poetical synonym for the netherworld. The 
view of Columba however apparently was that there was under the 
sea some special place of punishment for the giants, by whom he 
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perhaps understood the antediluvian sinners, (Gen. vi. 4,} drowned in 
the Flood ; and the view that these antediluvians and the Flood are 
really referred to in Job may well be defended on Hebraistic and other 
grounds. 

Cocyfus, one of the rivers of the netherworld, fabled in classical 
mythology. 

Charybdis is of course, properly the dangerous whirlpool between 
Italy and Sicily, opposite Scylla. 

Scylla also properly the famous rock opposite Charybdis, 

Scrupibus, There docs not seem to be any such word. It is pro- 
bably a singular attempt to decline Scn^pus, of the 2nd declension, as 
though of the 3rd, perhaps by a confusion with rupes. 
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J.^IGATAS aquas nubibus 

Frequenter cribrat Dominus, 
Ut ne erurapant protinus 
Simul niptis obicibus ; 
Quarum uberioribus 
Venis, veiut uberibus, 
Pedetentim natanribus 
Telli per tractus istius, 
Gelidis ac fervenribus 
Diversis in temporibus, 
Usquam infiuunt flumioa 
NunquaR) deficientia. 

Paraphrase. 
The waters which are bound up in the clouds the Lord doth 
oftentimes make to fall, as through a sieve, lest they should sud- 
denly break through their bounds and buist out together ; and from 
the richer streams thereof, as from breasts, slowly flowing through 
the expanses of this earth, cold and warm with the changing 
seasons, the rivers ever run, never failing. 

Notes. 
Ligaias— Job xxvi. 8. " Qui ligat aquas in nubibus suts, ut non 
erumpant pariter deorsum— He bindeth up the waters in His thick 
clouds, lest they should break forth [and pour] down [all] together." 
2 Kings (Sam.) xxii. I2. " Cribrans aquas de nubibus ciElorum — He 
maketh the waters to fall from the clouds of htavcn as through a 

JVe, following the Vulgate as above, should be nan. 
Telli, an almost or quite unexampled instance of tellus declined as a 
regular noun of the 2nd Declension. 
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AGNI Dei virtutibus 
Appenditur Dialibus 
Globus terrge et circulus 
Abyssi magnae inditus, 
Suffulta Dei idumi 
Omnipotentis valida, 
Columnis velut vectibus 
Eundem sustentantibus, 
Promontoriis et nipibus 
Solidis fundaminibus, 
Velut quibusdam basibus, 
Firmatis immobilibus. 

Paraphrase. 

The Divine power of the Great God hangeth upon nothing the 
round earth and the appointed girth of the great deep, borne up 
by the strong hand of God Almighty upon pillars which uphold it 
like bars, headlands and cliffs immovably established upon stout 
foundations as it were upon bases. 

Notes. 

Appenditur » Job xxvi. 7. " Qui extendit aquilonem super vacuum, 
et appendit terram super nihilum — He stretcheth forth the North over 
the empty space, and hangeth the earth upon nothing." 

Dialibus properly means appertaining to yupiter^ but is here of 
course used in the sense of Divine^ regard being had to its radical 
affinity with Deus, 

Globus . , , et circulus abyssi, i.e., the earth, massed together and 
surrounded like an island by the circumambient stream of Ocean. 

Inditus, Perhaps written with a recollection of such passages as 
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Ps. ciii. 9. "Terminum posuisti, quern non transgredientur — Thou 
hast set a bound that they may not pass over." 

Suffultd as at present read, must be taken with idumd and trans- 
lated thus : "the hand of God being placed underneath to support 
them." Suffuldo is sometimes used in this sense (columnam mento 
suffulsit suo — he rested his chin on the pillar : Plautus :) but it seems 
a not improbable conjecture that the original reading was suffulti, 

Idumd, Dr. Todd has failed to find this word anywhere else. We 
only know from the antient gloss that it is meant to be Hebrew for the 
hand, from which it appears that it is derived from ^ or perhaps the 

Dual D'^T 

Columnis, The pillars of the earth are occasionally mentioned, 
e.g., Job ix. 6. " Qui commovet terram de loco suo, et columnae ejus 
concutiuntur — He shaketh the earth out of her place, and the pillars 
thereof tremble." Ps. Ixxiv. 4. " Liquefacta est terra et omnes qui 
habitant in ea ; ego confirmavi columnas ejus — The earth and all the 
inhabitants thereof are dissolved ; I bear up the pillars of it" 

Eundcm seems an awkward reading, as it may agree with either 
globus or circulus. Was the original eosdem f 

Basibus, Job xxxviii. 4, 6. " Ubi eras quando ponebam fundamenta 
terrae ? . . . . super quo bases illius solidatae simt ? — Where wast thou 
when I laid the foundations of the earth ? . . . . whereupon are the 
bases thereof established ?" 

Immobilibus. Ps. xcii. i. " Firmavit orbem terrae, qui non commo- 
vebitur — He hath established the round world, which shall not be 
moved." And the same idea occurs elsewhere. 
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ULLI videtur dubium 
In imis esse infemum, 
Ubi habentur tenebrae, 
Vermes ac dirx bestiae ; 
Ubi ignis sulphurius 
Ardens flammis edacibus ; 
Ubi rugitus hominum, 
Fletus ac stridor dentium ; 
Ubi gehennae gemitus, 
Terribilis et antiquus ; 
Ubi ardor flammaticus 
Sitis famisque horridus. 

Paraphrase. 

No man seemeth to doubt but that there is a netherworld in 
the innermost parts of the earth. There, there are darkness, 
worms, and grievous beasts. There, there is fire of brimstone, 
glowing with devouring flames. There, there is roaring of men, 
weeping and gnashing of teeth. There, there is from of old the 
terrible wail of gehenna. There, there is the dreadful burning 
heat of thirst and hunger. 



:*• Notes. 



In this chapter the poet, having spoken of the punishment of the 
giants under the waters, passes easily to speak of what are now com- 
monly called Hell, Purgatory, and Heaven, which are treated in this 
and the two following chapters, and which in all probability formed in 
his belief no less material a part of the cosmogony than the other 
creations enumerated in E, or elsewhere. 

Vermes^ &*c. Ecclus. x. 1 3. " Cum morietur homo, hsereditabit 
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serpentes, et bestias et vermes — When a man shall die, he shall inherit 
serpents, and beasts, and worms." The worms are often spoken of in 
Scripture, and infernal beasts are described as issuing from Hell. 
Apoc. ix. 3 — II, not to cite other passages such as xi. 7 and xx. 9. 

Flettis et stridor dentium occurs six times in Matthew and once in 
Luke, and the text generally is framed on such passages. 
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RBEM infra, ut legimus, 
Incolas esse novimus, 
Quorum genu precario 
Frequenter flectit Domino ; 
Quibusque impossibile 
Librum scriptum revolvere 
Obsignatum signaculis 
[Septem, licet praejmonitis ; 
Quem Idem resignaverat, 
Per quem Victor extiterat, 
Explens sui prsesagmina 
Adventus prophetalia. 

Paraphrase. 

Under the earth, as we read, we know that there are dwellers, 
whose knee ofttimes bendeth prayerfully at [the name of] the 
Lord [Jesus], and among whom, albeit challenged, none was found 
able to unroll the book written [within and without,] sealed with 
seven seals, that book whereof the Same Lord alone loosed the 
seals, that book which He alone prevailed to open, and so fulfilled 
the decrees announced beforehand by the Prophets concerning 
His coming. 

Notes. 

The description of, or rather allusion to, the netherworld is continued, 
and seems to apply to what is now called Purgatory, but here, as else- 
where, the ideas of Columba appear less defined and definite than the 
beliefs on the subject which have become popular in later times. 

The chapter opens with evident reference to Phil. ii. lo. " Ut in 
nomine Jesu omne genu flectatur, coelestium, terrestrium, et infemorum 
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— That at the Name of Jesus every knee may bow, of things in Heaven 
and things in earth, and things under the earth." 

Precario. More probably the adverb than the adjective. 

Quidus^ue impossibile, l^c. The remainder is a lengthened allusion 
to Apoc. v., which must be read fully to understand it. v. 3. " Et 
nemo poterat neque in ccelo, neque in terrS, neque tuitus terram, 
aperire librum — And no man in heaven, nor in eanh, neither under the 
earlh, was able to open the book." 

Revolverc, to unroll, the book being described as a scroU. 

Pramonitis. The first half of the line is conjecturally supplied by 
Todd, but with very great probability. Ttic pramonitio is the procla- 
mation of the Angel in v. 2. 

Per quem Victor exhitrai. v. 5. "Vicit Leo de tribu Juda, Radix 
David, aperire libnim et solvere septem signacula ejus — The Lion of 
the tribe of Judah, the Root of David, hath prevailed to open the book, 
and to loose the seven seals thereof . . . Et vidi Agnum stantem — 
and I saw a Lamb standing." The victory of the Lamb is represented 
to consist in His ability to open the book, and the book itself is there- 
fore here described as that by which (per quem) He stood a conqueror. 

Prasagmina in this place affords the principal light upon the 
meaning of the same word in chapter E. 
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LANTATUM a prooemio 
Paradisum a Domino 
Legimus in primordio 
Genesis nobilissimo ; 
Cujus ex fonte flumina 
Quatuor sunt manantia ; 
Cujus et situm florido 
Lignum vitse est medio, 
Cujus non cadunt folia 
Gentibus salutifera ; 
Cujus inenarrabiles 
Delicise ac feitiles. 



Paraphrase. 

In the sublime opening of the [book of] Genesis we read that 
the Lord had planted a garden from the beginning, a garden from 
whose well-spring four rivers are flowing, a garden in whose flowery 
midst is set the tree of life, the leaves whereof fall not, and the 
leaves of that tree are for the healing of the nations, a garden 
whose pleasures are unspeakable and abounding. 



Notes. 

This chapter upon Heaven seems to imply, that Columba regarded 
as identical that Paradise in which God placed Adam, and that Para- 
dise which is the home of the Saints, and as still existing in some part 
of the world 

The first eight lines are all founded upon Gen. ii. 6 — 14. 

Planiatum aproosmio Paradisum a Domino, 8. ^' Plantaverat autem 
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Dominus Deus Paiadisum voluptatis a principio, — And the Lord God 
had planted a garden of pleasure from the beginning."' 

Fonle. 6. " Fons ascendebat h tcrr^ irrigans universam superficiem 
terras — There went up a fountain from the earth and watered the 
whole face of the ground." This fountain the author seems to look on 
as the well-spring of ^tfluvius of v. ;o. " Et fluvius egrediebatur de 
loco voluptatis, ad irrigandum Paradisum, qui inde dividitur in quatuor 
capita, — And a. river went out of the place of pleasure, to water the 
garden ; and from thence it was parted and became into four heads." 

Situm . . . lignum vita. 9. " Lignum etiam vita; in medio Para- 
disi, — The tree of life also in the midst of the garden." 

Then comes a quotation from Apoc. xxii. z. 

Cupts tun* caduni folia ^ntibus saluii/era. " In medio plateae ejus 
(sc fluvii aqux vitx) et ex utraque parte fluminis, lignum vitfe afferens 
fructus duodecim, per menses singulos reddens fhictum suum, et folia 
ligni ad sanitatem gentium — In the midst of the street of [the river of 
the water of life,] and on either side of the river, was there the tree of 
life, which bare twelve fruits, and yielded her fruit every month ; and 
the leaves of the tree were for the healing of the nations." 

ItunarrabiUs. I Cor. ii. 9. "Quod oculus non vidit, nee auris 
audivit, nee in cor bominis ascendit, qus pr^aravit Deus iis qui 
diliguDt Eum,— Eye hath not seen, nor ear heard, neither have entered 
into the heart of man, the things which God hath prepared for them 
that love Him." As is well known, there is a similar passage (but 
whether that quoted in the above — which may be from an early 
Christian Litm^ — is extremely doubtful) in Is. txiv. 4. 

Delieia. Ezek. xxviii. 13. " In deliciis Paradisi Dei fuisti— Thou 
hast been amidst the pleasures of the garden of God." 

> How far Ihii pasHge and ihe one subscqueotly qootcd u to ihc /mu arc comcl nndcr- 
tsBmaiaTj baing, not the Solpture, but ihc AUta. 
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UIS ad condictum Domini 
Montem conscendit Sinai ? 
Quis audivit tonitrua 
Supra modum sonantia ? 
Quis clangorem perstrepere 
Enorraitatis buccinae ? 
Quis quoque vidit fulgura 
In gyro coruscanria? 
Quis lampades et jacula, 
Saxaque collidentia ? 
Praeter Israelitici 
Moysen judicem populi ? 

Paraphrase. 

Who hath gone up into Sinai, the appointed mountain of the 
Lord ? Who hath heard the thunders pealing beyond measure ? 
Who hath heard the voice of the trumpet sounding exceeding 
loud ? Who also hath seen the lightnings flash like a crown round 
the peak? Who hath seen the meteors and the thunder-bolts, 
and the rocks striking together ? Who save Moses, the judge of 
the people of Israel ? 

Notes. 

In this chapter the poet turns to the third and last part of his work, 
and, by a startling transition, passes from the past and the present to 
the future. Having described the work of God in the creation and 
preservation of angels and men, of the intellectual and material com- 
ponents of this planet and her sphere (which to him was nearly, if not 
quite, the same thing as the Kosmos) he has now to look forward to 
that time when this planet will be changed. And at this point of his 
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work he arrests himself for a moment, considering that there has been 
but one whose drawing near to God when revealing Himself in terror 
can ever have enabled him to know, however imperfectly, what the 
terror of the end will be. Hence this chapter, founded entirely upon 
Ex. xix. which must be read before it can be followed. 

Condictum. The mountain appointed by God. Ex. iii, 13, " Cum 
eduxeris populum Meum de Egypto, immolabis Deo super montem 
istum — When thou hast brought forth My people out of Egypt, thou 
shall sacrifice unto God upon this mountain," 

What follows is mostly from xix. 16. "Et ecce cceperunt audiri 
tonitrua ac micare fiilgura, et nubes densissima operire montem, 
dangorque buccinse vehementius perstrepebat. — And behold, the 
thunders began to be heard and the lightnings to flash, and an ex- 
ceeding thick cloud to cover the mount, and the voice of the trumpet 
waxed louder and louder." 

tampades. " Meteors." So used by Seneca. 
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A VEGIS regum rectissimi 
Prope est dies Domini, 
Dies ira et vindictse 
Tenebrarum et nebulae, 
Diesque mirabilium 
Tonitruonim fortium, 
Dies quoque angustiae 
Moeroris ac tristitiae, 
In quo cessabit mulierum 
Amor et desiderium, 
Hominumque contentio, 
Mundi hujus et cupido. 

Paraphrase. 

The day of the King of kings most righteous, the day of the 
Lx)rd is near, a day of wrath and vengeance, a day of darkness 
and clouds, and a day of wondrous mighty thunderings, a day 
also of distress, lamentation and sorrow, a day wherein shall fail 
the love and desire of women, and the striving of men, and the 
lust of this world. 

Notes. 

Rex regum, i Tim. vi. 14, " Adventum Domini nostri Jesu Christi, 
quem suis temporibus ostendet beatus et solus potens, Rex regum et 
Dominus dominantium — ^The coming of our Lord jESUS Christ, which 
in His times He shall show Who is the blessed and only Potentate, 
the King of kings and Lord of lords.'' The title occurs also, Apoc. 
xvii. 14; xix. 16. 

Prope est dies Domini &»c, Zeph. (Soph.) i. 14 et seq. "Juxta est 
dies Domini magnus, juxta est et velox nimis : vox diei Domini amara, 
tribulabitur ibi fortis. Dies irae dies ilia, dies tribulationis et angustiac. 
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dies calamitatis et miserix, dies tenebiarum et caliginis, dies nebuUe 
et turbinis, dies tubse et clangoris — The gTea.t day of the Lord is near, 
it is near and hasteth greatly ; the voice of the day of the Lord is 
bitter, the mighty man shall be troubled there. That day is a day of 
wrath, a day of trouble and distress, adayof wastenessand desolation, 
a day of darkness and gloominess, a day of cloud and whirlwind, a 
day of the trumpet and pealing — " 

Mundi kujtu cupido. i John ii. 17. " Et mundus transit, et con- 
cupiscentia ejus— And the world passetb away and the lust thereof." 

Vindicta. Is. xxxiv. 8. "Dies ultionis Domini — It is the day of the 
Lord's vengeance." 
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[l* kjTANTES erimus pavidi 

y Ante tribunal Domini ; 

Reddemusque de omnibus 

Rationem effectibus, 

Videntes quoque posita 

Ante obtutus crimina 

Librosque conscientise 

Patefactos in facie : 

In fletus amarissimos 

Ac singultus erumpemus, 

Subtracta necessaria 

Operandi materia. 

Paraphrase. 

We shall all stand trembling before the judgment-seat of the 
Lord, and shall give an account of all that we have done, beholding 
our iniquities set before our eyes, and the books of conscience laid 
open before our faces. And then shall we break forth into right 
bitter weeping and sobbing, having no longer the wherewith to 
work. 

Notes. 

Sian/^s erimus, Rom. xiv. lo, 12. '^ Omnes stabimus ante tribunal 

Christi itaque unusquisque nostrum pro se rationem reddet Deo 

— We shall all stand before the judgment-seat of Christ so then 

every one of us shall give account of himself to God." And again, 
2 Cor. V. 10. ** Omnes nos manifestari oportet ante tribunal Christi, 
ut referat unusquisque propria corporis, prout gessit, sive bonum, sive 
malum — We must all appear before the judgment-seat of Christ, that 
every one may receive the things done in his body, according to that 
he hath done, whether it be good or bad." 
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Libros , . . . pate/actos. Dan. vii. 10. "Judicium sedit, et libri 
aperti sunt—The juc^ment was set, and the books were opened." And 
again, Apoc. xx. 12. " Et vjdi mortuos, magnos et pusillos stantes in 
conspectu throni, et libri apeiti sunt . . . . et judicati sunt mortui ex 
his qu£ scripta eraat in libris secundum opera ipsorum — And I saw the 
dead, small and great, stand before God ; and the books were opened 

and the dead were judged out of those things which were 

written in the books, according to their works." 

Stibtracid operatuii materid. John ix. 6. " Venit nox quando nemo 
potest opeiari — The night cometh, when no man can work." 
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UBA primi Archangeli 
Strepente admirabili, 
Erumpent munitissima 
Claustra ac polyandria ; 
Mundi praesentis frigora 
Hominum liquescentia, 
Undique conglobantibus 
Ad compagines ossibus, 
Aniroabus setherialibus 
lisdem obeuntibus 
Rursumque redeuntibus 
Debitis in mansionibus. 

Paraphrase. 

When the wondrous trumpet of the first Archangel shall sound, 
every sepulchre, be it never so sealed, and every grave-yard shall 
suddenly open, the chill cold [of death which had stiffened the 
bodies] of the men of this world shall thaw, from every quarter 
the bones shall come together to their sockets, and the etherial 
spirits shall come to meet these same bones and enter in again, 
each into his own dwelling. 

Notes. 

Tuboy &*c, I Thess. iv. 15. "Ipse Dominus in jussu, et in voce 
Archangeli, et in tubi Dei descendet de coelo ; et mortui, qui in Christo 
sunt, resurgent primi — The Lord Himself shall descend from heaven 
with a shout, with the voice of the Archangel, and with the trump of 
God ; and the dead in Christ shall rise first" 

Admirabili, Dr. Todd reads admirabilia, but this would not rhyme. 
Cf. ** Tuba minim spargens sonum'* in the Dies Ira. 
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Claustra, Closed places, hence "cloister." Closed burial-vaults 
and the like are evidently meant 

Liquescentia, Understand erunt, 

Conglobantibus .... osstbus. Ezek. xxxvii. 7. ^' £t prophetavi sicut 
pneceperat mihi : factus est autem sonitus, prophetante me, et ecce 
conmiotio : et accesserunt ossa ad ossa, unumquodque ad juncturam 
suam — So I prophesied as He had conmianded me ; and, as I pro- 
phesied, there was a noise, and behold a moving, and the bones came 
together, each one unto his own socket." The whole passage seems 
to be more or less imitated from that in Ezekiel, including not only 
the aetherial spirits re-entering their dwellings (w. 9, 10) but the general 
notion (12) "Hsec dicit Dominus Deus : Ecce Ego aperiam tumulos 
vestros, et educam vos de sepulchris vestris, populus Mens — Thus 
saith the Lord GOD : Behold, I will open your graves and cause you 
to come up out of your sepulchres, O My people !*' 
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V AGATUR ex climactere 
Orion coeli cardine, 
Derelictp Virgilio 
Astrorum splendidissimo, 
Per metas Tethys ignod 
Orientalis circuli 
Gyrans certis ambagibus 
Reddit priscis redditibus 
Oriens post biennium 
Vesperugo in Vesperum, 
Sumpta in proplasmatibus 
Tropicis intellectibus. 

' Paraphrase. 

Orion leaveth the Pleiades, the brightest of constellations, and 
wandereth away from the turning-point, the hinge of heaven, 
through the bounds of the Ocean of the unknown Eastern circuit, 
and, anon, wheeling by certain roundabout ways he retumeth 
where he was before, and riseth after two years, as an evening star 
in place of Hesperus — spiritual meanings being taken for material 
images used metaphorically. 

Notes. 

Dr. Todd abandoned the attempt to translate this chapter as hope- 
less, although he made some valuable notes to throw light upon the 
possible meaning. The present writer hopes he may be acquitted of 
vanity in attempting a rendering, since the reason of Dr. Todd's 
reticence was his not having access to any text except that printed by 
Colgan, while the present effort is made with the advantage of a 
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collation of the St Isidore Codex, the only antient MS. containing 
this capitulum known to be extant, and which has, since Dr. Todd's 
time, been brought from Rome to Dublin. At the same time, the 
difficulties and obscurity are so great that what follows must be re- 
garded rather as a series of suggestions, which may perhaps assist 
some person of wider information and greater ingenuity, in arriving at 
some more satisfactory conclusion. The difficulties divide themselves 
into three heads, viz., the corruption of the text, the imcertainty of 
what is the literal meaning, and the obscurity of the mystic sense 
intended by the author. 

The text of the St. Isidore Codex only avails to alter a single word 
of Colgan, and must itself be regarded as corrupt, and almost certainly 
not understood by the scribe who wrote it Two or three conjectural 
emendations are here suggested. 

The actual translation does not present such very g^eat difficulties ; 
but the writer acknowledges his indebtedness to a friend for the inge- 
nious suggestion as to the meaning of the two last lines. 

It is after this that the true difficulty arises. It does not require the 
two last lines to show that the chapter is a mystic allusion, under 
images borrowed from astronomy, to something which Columba be- 
lieved would occur at the end of the world. And the difficulty here 
again becomes triple, since we are in darkness as to the nature of the 
astronomical and probably astrological theories accepted by the Saint, 
as to what the text of the Scripture was of which he made use in 
writing this chapter, if of any, and lastly, as to what were his precise 
beliefs as to the things which wiU inmiediately precede the end. 

It is suggested that the chapter is primarily founded upon Job 
xxxviii. 31, 32, which in the present Vulgate reads as follows — " Num- 
quid conjungere valebis micantes Stellas Pleiadas, aut gyrum Arcturi 
poteris dissipare ? Numquid producis Luciferum in tempore suo, et 
Vesperum super filios terrae consurgere facis? — Canst thou cluster 
together the bright stars the Pleiades, or wilt thou be able to loose the 
band of Arcturus ? Dost thou make the morning star to appear at his 
due time, and cause the evening star to rise over the children of earth ?*' 

The LXX however, understands (as is also now the opinion of many 
Hebrew scholars,) not Arcturus, but Orion, and that the text used by 
Columba resembled the LXX, appears from chapter F.' That it was 

* There is no use here discussing the meaning and comparative merits of the LXX and the 
Masoretic text, the subject being, not Scripture, but the Altut. 
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not, however, identical with the LXX, is equally evident from the phrase 
*^ astrorum splendidissimum*' applied to the Pleiades, and which evi- 
dently paraphrases " micantes Stellas" or some like words, to which 
the LXX has nothing corresponding. The poet possibly understood 
from the form of the words in Job that the freeing of Orion, though 
impossible to human power, would be ultimately effected by Divine 
permission, and he seems possibly to identify this loosening of Orion 
with what is described in Apoc. xx. 7. *' £t cum consummati fuerint 
mille anni, solvetur Satanas de carcere suo, et exibit, et seducet gentes 
quse sunt super quatuor angulos terrae, Gog et Magog, et congregabit 
eos in proelium, — And when the thousand years are expired, Satan 
shall be loosed out of his prison, and shall go out, and shall deceive 
the nations which are in the four quarters of the earth, Gog and 
Magog, and shall gather them together to battle." The chief difficulty 
of this suggestion is that it is written that the angel " misit eum (sc. 
Satanam) in abyssumj^ but we do not know what Columba under- 
stood by abyssus in this place ; the Venerable Bede, for instance, 
says that it means the hearts of persecutors. 

Vagatur. That is, being at length loosed, he is able to wander. 

Clinuutere, Colgan gives climacticOy but this does not rhyme ; the 
S. Isidore Codex gives climacte^ the stroke over the / indicating con- 
traction. The meaning is very obscure, but it evidently indicates the 
position of Orion while bound. The word is probably the Greek 
climacter, which properly means a rung of a ladder, but the derived 
adjective climactericy is used in astrology to indicate the years re- 
g^ded as turning-points^ and climacter here may therefore be perhaps 
synonymous with cosli cardo, 

Orion, Gesenius, speaking of Job xxxviii. 31, 32, says, ** The Ori- 
entals seem to have looked on this constellation as the figure of an 
impious giant bound to the sky." Classical writers also speak of it as 
malefic. It is worth mentioning that St Gregory the Great, contem- 
porary with St. Columba, although holding the present reading Arc- 
turns, gives to it in his Moralia the interpretation of Judaism, and 
says that the Jews will be seduced by Antichrist 

Cceli carcUne, The meaning is excessively obscure. Cardo properly 
means an hinge, but in astronomy it is used for the point about which 
something turns, a pole. So of the North Pole, cceli cardo, (An- 
drews' Latin-English Lexicon.) It is true that the North Pole has 
been understood, from Jer. i. 14, to be a source of evil to all the 
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inhabitants of the earth, and even the very throne of Satan — so St. 
Gregory's Moralia on Job xxvi. 7, citing Isa. xiv. 13 — ^but the position 
of Orion is so distant from the North Pole, (being actually over the 
equator,) that it is difEcult to understand how he could be said to 
leave it The editor is compelled simply to abandon the point to the 
possible explanation of some one possessed of information wider than 
his own, and will only say, that he thinks it most probable that 
Columba shared the opinion — based upon Ps. Ixxiii. 12 — that Jerusa- 
lem is the precise centre of the whole earth. 

Vtrgilio, Usually written Vergilia, The derivation is uncertain. 

Astrorum spiendicUssimOy i.e., " micantes Stellas," of the Vulgate. In 
the Moralia of St Gregory, on Job xxxviii. 31, the Pleiades are taken 
as mystically signifying dristianity. If this was also the notion of 
Columba, their abandonment by Orion means an apostasy from the 
faith, probably that Great Apostasy which is expected before the end. 

Tethys, In classical mythology, a sea-goddess, wife of Oceanus, 
and mother of the sea-njrmphs and river-gods. The word is poetically 
used for the Ocean. This is not the only instance of heathen classic 
language being used by Columba (vide chapter K) and we ought per- 
haps to bear in mind that the heathen deities have been looked upon 
by many Christians (Milton included) as real and not imaginary per- 
sonalities — but devils. 

IgnotL We must remember the geographical idea expressed in 
Chapters I and M. The Western half of the circle of Ocean, that 
side where the British Islands are, was known to the author and his 
contemporaries, but the Eastern side was a subject of uncertainty and 
obscurity. Probably the author had in mind that not only would the 
nations be seduced in all the four quarters of the globe, including these 
unknown Eastern regions, bounded by the Eastern shores of the cir- 
cumambient Ocean River, but that Antichrist was regarded as the 
special seducer of the Jews, and that the last struggle would be about 
** the beloved city," Jerusalem, which is in the East as regards our- 
selves. 

Certis, i.e., known to God. 

Reddit priscis reddiiibus, i.e. , (possibly) back into the regions of the 
Church. Apoc. xx. 8. " Et ascenderunt super latitudinem terrae, et 
circuierunt castra sanctorum et civitatem dilectam, — And they went 
up on the breadth of the earth, and compassed the camp of the saints 
about, and the beloved city." 

G 
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Biennium, If this be what Columba wrote, the writer confesses 
that the meaning is absolutely impenetrable to him. May it not have 
been millemum f " Cum consummati fiierint mille anni, solvetur, — 
When the thousand years are expired, he shall be loosed.** 

Vesperugo. St. Gregory discussing Job xxxviii. 32, says, that by 
Lucifer is meant Christ, Who says in Apoc. xxii. 16, " Ego sum .... 
Stella lucida et matutina — I am the bright and morning star," and that 
by Vesperusy the evening star, is meant Antichrist. Possibly the text 
of Job used by Columba may have read vesperugo instead of vesperus. 
Perhaps also he may have understood Lucifer (as well as vesperugo) 
to mean the devil, as he does in chapter C. 

Vesperus, The name given to the planet Venus when she appears 
as the evening star, just as she is called Lucifer when she appears as 
the morning star. The word is used by the LXX as well as the Vulgate 
in this place. (Job xxxviii. 32.) 

Sumpta, It seems necessary for any sense to read sumptis. Take 
it thus — IntellectibuSy spiritual meanings, sumptis, being taken, in pro- 
plasmatibusy for material images {proplasfna — a model,) iropicis used 
metaphorically. 

These last two lines are of the same kind as the words repeatedly 
used in the New Testament after something of a mystic character. 
(S. Matth. xi. 15, &c., &c., &c., and repeatedly in Apoc. ii. and iii.) 
"He that hath ears to hear, let him hear." 

The general meaning, on the above hypotheses, would be — Satan 
will be loosed, and will use this freedom to draw many from the 
Church, and will go about in divers parts of the earth, known to God, 
but especially in the East, whence he will return (with a mass of de- 
luded followers,) appearing hke a malefic star as the term of this 
planet's present existence closes in. 



It is only fair to add for the reader's benefit the heading of the scribe 
who wrote the St Isidore Codex. He says, " Titulus : De tribus side- 
ribus thronos septem significantibus. Argumentum ut in libro Job. Qui 
fecit Oriona et interiora Austri. Numquid luciferum et vesperum in 
tempora certa constituisti ?" The three stars must be those in the belt 
of Orion. What may be the seven thrones, the present writer cannot 
conjecture. The mysticism of St. Gregory in his Moralia, in loco^ 
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about 3 and 7 is only apparently appropriate, as the reading he had 
was not OrioTiy but A returns. 

The quotations from Job are ix. 9. " Qui facit {noX, fecit) [Arcturum 
et] Oriona [et Hyadas] et interiora Austri," and apparently a kind of 
loose summary of xxxviii. 32. The scholiast would seem to have had 
a Latin version different to Columba's, and probably the same as the 
present Dr. Todd cites from St. Ambrose an old version of ix. 9. 
" Qui facit vergilias, et hesperiun, et septemtrionem, et austri ministe- 
rium." It may be noted finally that no help can be got from St. 
Gregory's Moralia on ix. 9, where he reads a Plural (Orionas) and says 
it means the Holy Martyrs. 
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RISTO de coelis Domino 
Descendente Altissimo, 
Praefiilgebit clarissimum 
Signum crucis et vexillum ; 
Tectisque luminaribus 
Duobus principalibus, 
Cadent in terram sidera, 
Ut fructus de ficulnea ; 
Eritque mundi spatium 
Ut fomacis incendiura : 
Tunc in montium specubus 
Abscondent se exercitus. 

Paraphrase. 

When the Most High Lord Christ shall come down from the 
heavens, the glorious sign and banner of the Cross shall shine 
before Him. Then shall the two great lights be covered and the 
stars shall fall unto the earth, even as a fig-tree casteth her un- 
timely figs, and the surface of the world shall be as a fiery furnace. 
Then shall hosts hide themselves in the dens of the mountains. 

Notes. 

The first allusion is to the same passage as that cited in T. i Thess. 

iv. 1 6. " Ipse Dominus descendet de coelo — The Lord Himself 

shall descend from heaven." 

Prafulgebit signum crucis. The allusion is to Matth. xxiv. 30. 
*^ £t tunc parebit signum Filii hominis in coelo— And then shall appear 
the sign of the Son of man in heaven." That this sign will be the 
Cross appears to be the general tradition of Christendom. It is ex- 
pressed in the Office of the Church — '* Hoc signum Crucis erit in coelo, 
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cum Dominus ad judicandum venerit — This sign of the Cross shaU be 
in heaven, when the Lord cometh to judgment" May 3, Sept 14. 

Tectisgue ^c. The present readii^ is iactis, but seems to be 
evidently an error of copyists, as it does not agree either with Apoc 
vi. 13, the passage here evidently paraphrased, or with such similar 
ones as Is. xiii. 10 ; Ezek. xxxiL 7 ; Joel ii. 10 ; iii. 15 ; Matth. xxiv. 
29 ; Mark xiii. 24, in all of which the great luminaries are spoken of 
as veiled or obscured, not touched. Apoc. vi. 12, 13. " Sol factus est 
niger tanquam saccus cilicinus, et lima tota facta est sicut sanguis, et 
stellx de ccelo cecidenint super terrain, sicut ficus emittit grossos suos 
cum a vento magno movetur— The sun became black as sack-cloth of 
hair, and the moon became all as blood, and the stars fell from heaven 
upon the earth, even as a £g-tree casteth her untimely figs, when she is 
shaken of a mighty wind." 

Incendium. 2 Pet. iii. 10. " Adveniet autem dies Domini ut fur, in 
quo cceli magno impetu transient, elementa vera calore solventur, terra 
autem et qux in ipsi sunt opera exurentur — But the day of the Lord 
will come as a thief, in the which the heavens shall pass away with a 
great shock, and the elements shall melt with fervent heat, the earth 
also and the works that are therein shall be burnt up." Also v. 12. 

Tunc in moniium ipecubus &*f. Apoc. vi 1 5. " Et reges terra;, et 
principes, et tribuni, et divites, et fortes, et omnis servus et liber 
absconderunt se in speluncis et in petris montium — And the kings of 
the earth, and the princes, and the chief captains, and the rich men, 
and the mighty men, and every bondman and every freeman hid them- 
selves in the dens and in the rocks of the mountains." 
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MNORUM cantionibus 
Sedulo tinnientibus — 
Tripudis Sanctis millibus 
Angelorum vernantibus — 
Quatuorque plenissimis 
Animalibus oculis, 
Cum viginti felicibus 
Quatuor senioribus 
Coronas amittentibus 
Agni Dei sub pedibus — 
Laudatur tribus vicibus 
Trinitas aetemalibus. 

Paraphrase. 

By songs of praise ringing unceasingly, by thousands of Angels, 
shining in holy dances, and by the four living creatures all full of 
eyes, with the four-and-twenty happy elders who cast down their 
crowns under the feet of the Lamb of God, — the Trinity is praised 
in eternal repetitions of the hymn Thrice-Holy. 

Notes. 

Tripudis is doubtless a word meant to be analogous to tripudium^ 
which means in especial a solemn religious dance. Scripture contains 
many references to such praise of God, e.g. Ps. cl. 4. Blessed 
Angelico of Fiesole has beautifully striven to represent such dances. 

The rest of the capitulum is entirely derived from Apoc. iv. 

yEiemalibus, v. 8. *' Requiem non habebant die ac nocte, dicentia : 
Sanctus, Sanctus, Sanctus — They rest not day and night, saying : 
Holy, Holy. Holy." 
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ELUS ignis furibundus 
Consumet adversarios 
Nolentes Christum credere 
Deo a Patre venisse : 
Nos vero evolabimus 
Obviam £i protinus, 
£t sic cum Ipso erimus 
In diversis ordinibus 
Dignitatum pro mentis 
Praemiorum perpetuis, 
Permansuri in glorii 
A saeculis in glorid. 

Paraphrase. 

The raging fuiy of fire shall devour the adversaries, who will 
not to believe that Christ is come from God the Father : but we 
shall forthwith be caught up to meet the Lord in the air, and so 
shall we ever be with the Lord, placed in everlasting ranks of 
exaltation and reward differing according to our deserts, and so to 
abide in glory, for ever and ever in glory. 

Notes. 

Zelus ignis, &*c, Heb. x. 27. '^ Ignis aemulatio, quee consumptura 
est adversarios — The fiery indignation, which shall consume the 
adversaries." 

Nos vero evolabimus, 6f*c. 1 Thess. iv. 15, i6, "Mortui, qui in 
Christo simt, resurgent primi. Deinde nos, qui vivimus, qui relin* 
quimur, simul rapiemur cum illis in nubibus obviam Christo in aera, 
et sic semper cum Domino erimus — The dead in Christ shall rise 
first Then we who are alive, who are left, shall be caught up together 
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with them in the clouds, to meet the Lord in the air ; and so shall we 
ever be with the Lord." 

In diversis ordinibus. \ Cor. xv. 41, 42. '* Stella a stelli difTert in 
daritate; sic et resurrectio mortuoium — One star difTereth from 
another star in glory ; so also is the resurrection of the dead." 
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